The Absolute as Process of Self-Becoming (from
omenology of Spirit, Preface)

17. In my view, which can be justified only by the exposition of the
elem itself, everything turns on grasping and expressing the True,

not only as Substance, but equally as Subject. At the same time, it ig
to be observed that substantlality embraces the universal, or the
immediacy of knowledge itself, as well as that which is being or imme.
diacy for knowledge. If the conception of God as the one Substance
shocked the age in which it was proclaimed, the reason for this was on
the one hand an instinclive awareness that, in this definition,
sell-consciousness was only submerged and not preserved. On the other
hand, the opposite view, which clings to thought as thought, to
universality as such, is the very same simplicity, is undifferentiated,
unmoved substantiality. And if, thirdly, thought does unite itself with
the being of Substance, and apprehends immediacy or intuition ag
thinking, the question is still whether this intellectual intuition does
not again fall back into inert simplicity, and does not depict actuality
itself in a non-actual manner. ,;,

18. Further, the living Substance is being which is in truth Subject,
or, what is the same, is in truth actual only in so far as it is the move-
ment of positing itself, or is the mediation of its self-othering with it-
self. This Substance is, as Subject, pure, simple negativity, and is for
this very reason the bifurcati~n of the simple; it is the doubling which
sets up opposition, and then again the negation of this indifferent di-
versity and of its antithesis [the immediate simplicity]. Only this
self-restoring sameness, or this reflection in otherness within itself
not an original or immediate unity as such—is the True. It is the pro-
cess of its own hecoming, the circle that presupposes its end as its goal,
having its end also as its beginning; and only by being worked out to
its end, is it actual. ’

19. Thus the life of God and divine cognition may well be spoken of
as a disporting of Love with itself; but this idea sinks into mere edifica-
tion, and even insipidity, if it lacks the seriousness, the suffering, the
patience, and the lahour of the negative. In itself, that life is indeed
one of untroubled equality and unity with itself, for which otherness
and alienation, and the overcoming of alienation, are not serious mat-
ters. But this in-itself is abstract universality, in which the nature of
the divine life to be for itself, and so too the self-movement of the
form, are altogether left out of account. If the form is declared to be
the same as the essence, then it is ipso facto a mistake to suppose that
cognition can be satisfied with the in-itself or the essence, but can get
along without the form—that the absolute principle or absolute intu-
ition makes the working-out of the former, or the development of the
latter, superfluous. Just because the form is as essential to the essence
as the essence is to itself, the divine essence is not to be conceived and
expressed merely as essence, i.e. as immediate substance or pure
self-contemplation of the divine, but likewise as form, and in the whole
wealth of the developed form. Only then is it conceived and expressed
as an actuality.
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20. The True is the whole. But the whole is nothing other than the
essence consammating itself through its development. Qf the Abso!ut.e
it must be said that it is essentially a result, that only in the gnd ig it
what it truly is; and that precisely in this consists its nature, viz. to be
actual, subject, the spontaneous becoming of itself. '!‘hough it may
seem contradictory that the Absolute should be conceived essen.tla.lly
as a result, it needs little pondering to set this show of contradiction
in its true light. The beginning, the principle, or the Absolute, as at
first immediately enunciated, is only the universal. Just as w.hen 1 say
‘all animals’, this expression cannot pass for a zoology, so it is equally
plain that the words, ‘the Divine’, ‘the Absolute’, ‘the Eterna'l', etc., do
not express what is contained in them; and only such wor(!s, in fact, do
express the intuition as something immediate. Whate.vgr is more .than
such a word, even the transition to a mere proposition, contan?s a
becoming-other that has to be taken back, or is a media.tion. But rt. is
just this that is rejected with horror, as if absolute cognition were be!ng
surrendered when more is made of-mediation than in simply saying
that it is nothing absolute, and is completely absent in the Absolute.

21. But this abhorrence in fact stems from ignorance of the nature
of mediation, and of absolute cognition itself. For mediation is nothing
beyond self-moving selfsameness, or is reflection into self, the r.noment
of the ‘I’ which is for itself pure negativity or, when reduced to its pure
abstraction, simple becoming. The ‘I', or becoming in general, this me-
diation, on account of its simple nature, is just immediacy in the pro-
cess of becoming, and is the immediate itself. Reason is, therefore, mis-
understood when reflection is excluded from the True, and is not
grasped as a positive moment of the Absolute. It is reflection that
makes the True a result, but it is equally reflection that overcomes the
antithesis between the process of its becoming and the result, for this
becoming is also simple, and therefore not different from the form of
the True which shows itself as simple in its result; the process of be
coming is rather just this return into simplicity. Though the embryq i8
indeed in itself a human being, it is not so for itself; this it only is as
cultivated Reason, which has made itself into what it is in itself. And
that is when it for the first time is actual. But this result is itself a sim-
ple immediacy, for it is self-conscious freedom at peace with itsell,
which has not set the antithesis on one side and left it lying there, but
has been reconciled with it.

22. What has just been said can also be expressed by saying that
Reason is purposive activity. The exaltation of a supposed Nature over
a misconceived thinking, and especially the rejection of external teleol-
ogy, has brought the form of purpose in general into discredit. Still, in
the sense in which Aristotle, too, defines Nature as purposive activity,
burpose is what is immediate and at rest, the unmoved which is "0
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self-moving, and as such is Subject. Its power to move, taken abstract.
ly, is being-for-self or pure negativity. The result is the same as the be.
ginning, only because the beginning is the purpose; in other words, the
actual is the same as its Notion only because the immediate, as pur-
pose, contains the self or pure actuality within itself. The realized pur.
pose, or the existent actuality, is movement and unfolded becoming;
but it is just this unrest that is the self; and the self is like that imme-
diacy and simplicity of the beginning because it is the result, that
which has returned into itself, the latter being similarly just the self.
And the self is the sameness and simplicity that relates itself to itself.

23. The need to represent the Absolute as Subject has found expres.
sion in the propositions: God is the eternal, the moral world-order,
love, and so on. In such propositions the True is only posited
immediately as Subject, but is not presented as the movement of re-
flecting itself into itself. In a proposition of this kind one begins with
the word ‘God’. This by itself is a meaningless sound, a mere name; it
is only the predicate that says what God is, gives Him content and
meaning. Only in the end of the proposition does the empty beginning
become actual knowledge. This b¢ing ao, it is not clear why one does
not speak merely of the eternal, of the moral world-order, and so on,
or, as the ancients did, of pure notions like ‘being’, ‘the One’, and so
on, in short, of that which gives the meaning without adding the
meaningless sound as well. But it is just this word that indicates that
what is posited is not a being [i.e. something that merely is], or es-
sence, or a universal in general, but rather something that is reflected
into itself, a Subject. But at the same time this is only anticipated. The
Subject is assumed as a fixed point to which, as their support, the
predicates are affixed by a movement belonging to the knower of this
Subject, and which is not regarded as belonging to the fixed point it-
self; yet it is only through this movement that the content could be
represented as Subject. The way in which this movement has been
brought about is such that it cannot belong to the fixed point; yet, af-
ter this point has been presupposed, the nature of the movement can-
not really be other than what it is, it can only be external. Hence, the
mere anticipation that the Absolute is Subject is not only not the actu-
ality of this Notion, but it even makes the actuality impossible; for the
anticipation posits the subject as an inert point, whereas the actuality
is self-movement. '

24. Among the various consequences that follow from what has just
been said, this one in particular can be stressed, that knowledge is only
actual, and can only be expounded, as Science or as system; and fur-
thermore, that a so-called basic proposition or principle of philosophy,
if true, is also false, just because it is only a principle. It is, therefore,
easy to refute it. The refutation consists in pointing out its defect; and
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it is defective because it is only the universal or principle, is only the
beginning. If the refutation is thorough, it is derived and developed .
from the principle itself, not accomplished by counter-assertions and
random thoughts from outside. The refutation would, therefore, prop-
erly consist in the further development of the principle, and in thus
remedying the defectiveness, if it did not mistakenly pay attention
solely to its negative action, without awareness of its progress and re-
gult on their positive side too—The genuinely positive exposition of
the beginning is thus also, conversely, just as much a negative attitude
towards it, viz. towards its initially one-sided form of being immediate
or purpose. It can therefore be taken equally well as a refutation of the
principle that constitutes the basis of the system, but it is more correct
to regard it as a demonstration that the basis or principle of the sys-
tem is, in fact, only its beginning.

25. That the True is actual only as system, or that Substance is es-
sentially Subject, is expressed in the representation of the Absolute as
Spirit—the most sublime Notion and the one which belongs to the
modern age and its religion. The spiritual alone is the actual; it is es-
sence, or that which has being in itself; it is that which relates itself
to itself and is determinate, it is other-being and being-for-self, and in
this determinateness, or in its self-externality, abides within itself; in
other words, it is in and for itself.—But this being-in-and-for-itself is
at first only for us, or in itself, it is spiritual Substance. It must also
be this for itself, it must be the knowledge of the spiritual, and the
knowledge of itself as Spirit, i.e. it must be an object to itself, but just
as immediately a sublated object, reflected into itself. It is for itself
only for us, in so far as its spiritual content is generated by itself. But
in 8o far as it is also for itself for its own self, this self-generation, the
pure Notion, is for it the objective element in which it has its exis-
tence, and it is in this way, in its existence for itself, an object reflected
into itself. The Spirit that, so developed, knows itself as Spirit, is
Science; Science is its actuality and the realm which it builds for itself
in its own element.

The introduction to Phenomenology of Spirit: Consciousness
and the Dialectical Procoss

73. It is a natural assumption that in philosophy, before we start to
deal with its proper subject-matter, viz. the actual cognition of what
truly is, one must first of all come to an understanding about cognition,
which is regarded either as the instrument to get hold of the Absolute,
or a8 the medium through which one discovers it. A certain uneasiness
teems justified, partly because there are different types of cognition,
and one of them might be more appropriate than another for the at-



